Parish study guide for Episcopalians

on Deacon Anna Alexander

The first and only black woman

ordained under the deaconess canon law in the Episcopal Church,
she served 1907 to 1947

Introduction

The Episcopal Diocese of Georgia has proposed an addition to the calendar of the Episcopal Church: a commemoration honoring Deacon Anna Ellison Butler Alexander on a trial use basis as an optional or (black letter, or lesser) feast day. General Convention 2015 will presumably vote on the proposal after full documentation has been submitted and examined. You can find the suggested collect (prayer) for her day below. The Diocese of Georgia has been observing her day, September 24, since 1999.   

This is not the same as canonization. The Anglican Communion, of which the Episcopal Church is a part, does not canonize saints. (True, some parish Churches are named after saints canonized earlier in Church history by other Churches. Also, such saints if named in the Bible are listed as saints on our calendar.) What the Episcopal Church does instead of canonization and invocation, is commemoration. We remember the person, and pray to God for help to follow their good example in one way or another. Canonization is when a Church formally awards the title of saint in recognition of its conviction that God has admitted a person to heaven ahead of Judgment Day; this decision is usually made partly on the basis of miracles. Because we do not canonize, we do not have to make any decision or pronouncement about whether or not the person is already in heaven ahead of Judgment Day, so we are not concerned with certifying miracles. 
This study guide includes things which may interest different people. It is up to you and your parish how you wish to use this parish study guide. 

This parish study guide is © 2012 by Kathryn Piccard. It may be copied for free use in Episcopal Churches if it is copied with this © notice & if, and only if, it is unchanged, and if anyone who requests a large print copy, such as 18 font, has one printed for them in that size. If you use this guide in your parish, please ask for an evaluation form 
from: kapiccard [@] Comcast.net so it can be improved. Thank you. 
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____________________________________________________________________________________________________________
1. A short biography of Anna Alexander

In 2012 The Diocese of Georgia proposed a biography something like the following: 

A teacher and minister in southern Georgia, she was the first and only black woman ordained under the deaconess canon law in the Episcopal Church. Anna Ellison Butler Alexander (1865-1947) was born to recently emancipated slaves on the Butler Plantation in MacIntosh County, Georgia. After being baptized at St. Cyprian’s, where she was brought up, and later teaching at St. Cyprian’s parochial school in Darien, in 1894 she founded Good Shepherd Church in rural Glynn County’s Pennick community, which she supported for three years. Then she went to St. Paul’s Normal School (now College) in Lawrenceville, VA, for two years, graduating with a normal school diploma in 1899. She was so poor that she rented her textbooks. Early in 1900 she founded Good Shepherd’s parochial school where she taught children to read—by tradition, from the Book of Common Prayer and the Bible. She built the one-room schoolhouse herself, later expanded to two rooms with a loft where she lived. In 1907 she was set apart as a deaconess, the first and only black woman ever made a deaconess in the Episcopal Church. Deaconess Alexander served in difficult times, however. Also in 1907, the same year that the diocese divided into two, the diocese racially segregated its congregations in response to the requirement of a new state law, and black congregations and black clergy were not welcome to attend another convention of their diocese until 1947. Similarly, it was only in 1970 that a woman set apart as a deaconess was recognized as being an ordained deacon. However, Anna Alexander’s witness—wearing the distinctive dress of a deaconess, traveling by foot from Brunswick through Darien to Pennick, showing care and love for all whom she met—represents the best in Christian witness. She ministered in Pennick for 53 years, leaving a legacy of love and devotion still felt in Glynn County. 

___________________________________________________________________________________________________________
2. The proper proposed for her feast day: the prayer/collect, 
    and the readings. 

When the Diocese of Georgia submitted a proposal to the Standing Commission of 
Liturgy & Music of the Episcopal Church in 2012 asking for the authorization of a feast 
commemorating Anna Alexander, they suggested this proper: 

Deaconess Anna Ellison Butler Alexander, September 24

A Collect for Deaconess Alexander 
II. O God, you called Anna Alexander as a deaconess in your Church, and sent her as teacher and evangelist to the people of Georgia: Grant us the humility to go wherever you send, and the wisdom to teach the word of Christ to whoever we meet, that all may come to the enlightenment which you intend for your people; through Jesus Christ, our Teacher and Savior. Amen. 
Psalm





Lessons
Psalm 78:1-7                                                 
Deuteronomy 6:4-9, 20-25 

                                                                       
2 Timothy 3:14-4:5 

                                                                       
Matthew 11:25-30       

Proper Preface: undesignated so far
________________________________________________________________________
3. Ideas for authorized Episcopal hymns to use                             
    when celebrating her day 

     ♪(♫♬(♫  ( (   
Many music directors, and not just those in parishes associated with Anna Alexander, make an effort to select hymns which give a prominent role to women on the feast days of women saints, if hymns are to be sung on those days. I know of no hymns written in her honor, but there are hymns with natural associations to her life. Themes from her life and ministry which might be a good basis for selecting hymns are: 

teacher of basic Christian doctrine to generations of children, her work as a 
school teacher, her 
pastoral care of the people in her Church and community, her life of 
prayer, her work, and ours, for 
justice, her 
care for both black and white children and adults in her community—whether they were Episcopalians or not, etc. Here are some possibilities: 

hymnal short title

hymn #
comments___________________________
Hymnal 1982

       
645/6 

The King of Love My Shepherd Is 

343     

Shepherd of Souls. For use at the Holy    

                        Eucharist, but no later than during the                                

                        distribution of Holy Communion.  

       



708                  Savior, Like a Shepherd lead us




[Also 320 for HC, 663 for Ps. 23, 75=Advent, 77=Xmas, 
                                                 245=St. John, 158 Holy Week, & anytime: 478, 644.]

LEVAS II


  47

for St. Cyprian’s Day, September 13. 

W L & P


780

diaconal/service theme
Voices Found  


  


El Himnario   


Other hymns and spiritual songs which might be associated with her include: 

       Goin’ to shout all over God’s Heaven (since she walked barefoot so much) 

You might want to have an Anna Alexander Hymn Sing, with your music director, and possibly your choir. This could be fun, educational, and informative. If small groups spent 15 minutes each examining a certain number of hymns to see which might be relevant to Dn. Alexander’s life and ministry, or to the lessons for her feast, then the group might try singing those which seemed especially fitting. It might also help your music director and priest decide how to prioritize which of these hymns to use in your parish during Eastertide, and later for the feast of Anna Alexander, on or around September 24. 
_______________________________________________________________________

4.  What does it mean that Anna Alexander is called the first black woman ordained in the Episcopal Church?
First, it means that when her bishop made her a deaconess, it was an actual ordination to the Diaconate. It was just as effective as when he had been ordained a deacon, and just as effective as when he ordained young men deacons, six months or more before he ordained them priests. In the Episcopal Church, as in the other catholic Churches, there are three ordained ministries: deacons, priests, and bishops. Lay people also have ministries by virtue of their baptisms. I am not saying that it was recognized at that time that she and men deacons were equally ordained, and ordained to the same Diaconate, because that was not the case. It was not formally recognized by the Episcopal Church as having been an ordination until after the worldwide Lambeth Conference of Anglican Bishops addressed the subject in 1968 and the General Convention of the Episcopal Church in 1970, building on prior history. So it was eventually recognized to have been the case a couple of decades after her death. For the technicalities of sacramental theology involved, see below, in the boxes at the end of this guide, sections 10 and 11.   

Second, it means that although her known ancestry included Native Americans, Europeans and Africans, which today might lead some people with a similar ancestral mix to identify themselves as multi-racial, in her time and place this was called colored when people were being polite, a term which covered or described a variety of ancestral combinations of racial identities. Her own ancestry was predominantly African. 
Third, it means that no woman with any known African ancestry was ordained in the 
Episcopal Church before her.
 Consequently Dn. Anna E. B. Alexander is counted as the 
first black woman to have been ordained in the Episcopal Church, and the only one to have been ordained under the deaconess canon law. At least two Chinese women were ordained under that canon law in China starting in 1921 in the Diocese of Hankow in the Episcopal Church. They were the first Chinese women ordained in any of the three American dioceses in China.
 
In 1970 all the living deaconesses, and virtually all of the earlier ones, were recognized as deacons, and the canon law was changed so men and women deacons were treated equally in the canons. In 1976 other canons were changed so women and men were treated equally as priests and bishops in the canons. In practice these canons have not been administered equally in every diocese. It is contrary to canon law to discriminate on the basis of race, sex, sexual orientation, etc., but it does happen sometimes. 
____________________________________________________________________________________________________________
5. Why was Anna Alexander the only black woman ordained under the deaconess canon law, from 1889 to 1970?

I believe that a number of factors combined so that in the United States, (as in most of the 
other countries where the Episcopal Church had integral dioceses), only white women were ordained under the deaconess canon law. As far as I know, none of the deaconess training schools in the U. S. admitted any women of color, and I do know that at least one scholarship fund would not fund black women for deaconess training.
 But there was no requirement that deaconesses had to attend one of the training schools, and they did not all do so. In fact, there were periods where there were no training schools. All that was required was two years of education after high school, which is what Anna Alexander had. I am sure that it did not hurt that her schooling was at an Episcopal school. 

Obviously racism played a big role. Some of the racism was part of American social fabric—students in towns where there were no public schools, or no public high schools for black students, and later in towns where the schools were grossly sub-standard, for instance, could not get an adequate education—and other racism was in the Church, such as failing to recruit candidates, and refusing scholarship money, or perhaps telling inquirers not to bother applying. These are some of the forms racism took:  

(Black girls and pregnant women averaged poorer nutrition and health, which affected the ability of black girls to learn in school. 

(Many black children grew up with minimal schooling, or none, and some with no high schools realistically available to them, let alone higher education. 

(Anna Alexander was not publicized as a role model for other black women or girls to consider. Of course, her poverty as a deaconess might not have been attractive to women considering diaconal ministry. 

(Because black Episcopal priests had a hard enough time finding adequate compensation, what kind of a living might a black deaconess expect to find? What was the job market? Like priests, deaconesses were responsible for finding their own jobs, and could be fired at any time. While priests who were rectors could not be fired, black rectors serving black parishes were more likely to be in precarious financial situations where their pay might be inadequate. 

(Episcopal diocesan bishops, who decided about ordinations, were all white men in this period. They could easily say no to black women, and under canon law were not accountable to anybody. 

(The Christian education of black women was likely to be poorer than that of white women, because their Sunday School education, if any, was likely to be poorer, less frequent and with fewer resources. They would consequently seem less adequately prepared for deaconess training. 

(For fifteen years, from 1925-1940, the Bishop Tuttle Training School operated on the campus of Tuskegee Institute in Raleigh, NC, to train black women for parish work and social work in the Episcopal Church. The Women’s Auxiliary of the Episcopal Church, primarily funded by white women, initiated it and almost totally supported it. Donovan says that 

         “Women from the Bishop Tuttle School often held black congregations— 

         urban and rural—together, functioning as pastors, teachers, and administrators,

         performing all but the sacramental roles of priests for long periods of time.”
 

Did this divert some black women from pursuing the diaconal vocation? Was it meant to? 

(Did the canonical requirement (until it was dropped in the 1960s) that deaconesses had to suspend their ministries if they got married deter black women from applying? 

(Did some white people feel that white women had some sort of right to the deaconess jobs? Did they act on such an opinion?  

(Most colleges close to where most black Episcopalians lived did not admit black people for much of this period. 

( Etc.     

____________________________________________________________________________________________________________
6. The Episcopal Churches and chapel                                              .   associated with Anna Alexander 

Even though there are not any Churches named after Anna Ellison Butler Alexander, you might be interested to know the Churches with which she was associated, so they are listed here: 
	Province
number
	#
	Diocese


	Church name,                          address,        and         website   

	IV
	1
	Georgia
	St. Cyprian’s Episcopal Church, Darien, GA

Anna was baptized at St. Cyprian’s, probably confirmed here,           

& taught in the parochial school. 

	IV
	2
	Georgia
	Good Shepherd Episcopal Church, Pennick, GA

Anna founded this Church

Anna founded the parochial school here and taught here.

	III
	3
	SouthernVA
	Chapel at St. Paul’s School > College, Lawrenceville, VA
She doubtless attended chapel here for two school years. 

	IV
	4
	Georgia
	Dss. Alexander worked at Camp Reese, the summer camp for white children in the diocese of GA. Did it have a chapel? 
Did she worship or pray there? 


7. Ecumenical notes about the approaches of Baptists and  

    other Churches to Dn. Anna Alexander 

Protestants 
When Anna Alexander began the school in Pennick it did not have its own building. The local Baptists allowed the use of their building, and the Baptist and Episcopalian children were enrolled in the school together. That is ecumenism at the grass roots level. When the Episcopalians had built their own building, Baptist students continued to be welcome as students. The idea of deaconesses was familiar to many Baptists; some Baptist Churches had boards of deaconesses and deacons as lay officers, and some other Protestant Churches accepted deaconesses as consecrated or otherwise formally recognized workers. 

The Eastern Orthodox and Roman Catholic Churches
I am not aware of other Churches in the locale where Deacon Alexander worked. Up until recently Deacon Alexander has been fairly obscure, and other denominations have largely been unaware of her. The Eastern Orthodox Churches and the Roman Catholic Churches only canonize their own members. 
However, the Eastern Orthodox Churches have scads of women deacon saints on their calendar—roughly forty—most of whom were quite historic, all of whom they recognize as ordained to the Diaconate. A few of them are also on the calendar of the Roman Catholic Church, including Saints Phoebe, Olympia, Radegund, etc. There are even some Orthodox icons which show women deacons with vestments and thuribles. The Armenian Church had a few deaconess nuns during Deacon Alexander’s lifetime, as did the Greek Orthodox Church in one convent, and the Russian Orthodox Church, but these were virtually unknown in the west. And although a number of women deacon saints are listed on the Roman Catholic calendar of saints, their days are not normally observed, and the Vatican currently denies that they were ever ordained. That is a factual error.    
____________________________________________________________________________________________________________
8. Books and films for adults, and for children, related to 
    Anna Alexander
An introductory biography is being compiled, which will be completed before 2015. 
There is a two person play or dramatization of her life, which has been presented around the Diocese of Georgia, written by the Rev. Dr. Jan McM. Saltzgaber, a deacon of the Diocese of Georgia and a retired historian. 

The Diocese of Georgia posted a nine minute film about her on their diocesan website. To see it, go to: http://deaconessalexander.georgiaepiscopal.org  

There is also a shorter 3 minute version of the film available at that website.  

When it comes to children’s books on Anna Alexander, you can try writing something short yourself, leaving blank pages for your child to illustrate, if you provide the captions.  

____________________________________________________________________________________________________________ 

9. Why there are no Episcopal Churches named after Anna Alexander, but why there are other memorials 

There were about 6,800 Episcopal parish Churches, mission congregations, school chapels, etc., in 2010, and as of 2012 no Churches are named after Anna Alexander. Her feast can be observed on any open day of the week in which her day, September 24, falls. We might say that Churches named after St. Paul, the Twelve Apostles, and the four Evangelists, for example, are a dime a dozen. But when it comes to Churches named after Anna Alexander, there are not any yet. There are a few Episcopal Churches named in memory of other deacons or bishops. 
In the Church of England at the Reformation for the most part parish Churches retained their dedications to quite a variety of saints, even though hardly any of these saints remained on the calendar of feast days. Some doctrines, such as Holy Trinity, or titles for Jesus, such as Our Savior or Good Shepherd, remained popular as Church names or “dedications.” There are many Episcopal Churches named Good Shepherd (or Buen Pastor), the name of the congregation she founded and served so long in Pennick. Over 75% of the dioceses of the Episcopal Church
 have at least one congregation named Good Shepherd or Buen Pastor. In the Easter season the Fourth Sunday of Easter is informally called Good Shepherd Sunday because the collect uses the phrase, and the lessons in the lectionary (the schedule of assigned Bible readings) traditionally match it as a theme. 
There have been several honors and memorials to Anna Ellison Butler Alexander, including these: 
( The cabin named in her honor, Alexander Cabin, at Camp Reese, dedicated 1938.  

( The icon of her commissioned for St. George’s Chapel in the diocesan office, 1997. 

( A new memorial marker at her grave site in Pennnick, at Good Shepherd Church

( I believe that the play about her life should be regarded as a memorial. It was written 
     by The Rev. Dr. Jan M. Saltzgaber, and he performed it with Anna’s grand-niece, 

     Karen LeComte, at venues around the diocese. 
( Stained glass windows showing her in at least two Episcopal Churches:  
      ( St. Ignatius Chapel, St. Simon’s Island, Diocese of GA: This is based on the icon:                

          http://www.christchurchfrederica.org/721810  then scroll down. Installed c. 2001.
      ( [details currently unavailable.]
( The restoration of her schoolhouse and inventory and stabilization of the contents, 
     done by the small Anna Alexander Foundation, set up for that purpose.  
( The introductory book about her which will be done before General Convention, 2015
( The education and lives of her students, and their families. The effects of her ministry 

     are ongoing.   

____________________________________________________________________________________________________________
	10. A summary of the of why it can be said that women were ordained under the deaconess canon law, according to sacramental theology 

I believe that when Anna Alexander was “made a deaconess,” she was actually ordained a deacon. I base this claim upon several things. First, research from various sources shows that throughout Church history in the catholic Churches women “made deaconesses” have virtually always been ordained to the Diaconate. The research shows that this has happened with the laying on of hands, as with all other ordinations.
 The Episcopal Church is one of these catholic Churches. 

Here is a review of some historic points, about the Anglican Churches as Catholic Churches, showing the Church’s teaching and context whereby women were restored in Anglicanism to the Church’s one Diaconate (which, as Theodorou had documented, was an ordained ministry): 

           --Not only is Phoebe called a deacon in the Bible, but women were ordained 

           deacons throughout the centuries, even though their numbers dwindled after 

           centuries. Because of the women deacons in the Armenian Church, there may 
           never have been a time when the Church has been without at least some women in 
           the Diaconate. See Romans 16:1-2.  

--In the eighth century in the Archdiocese of York, the pontifical
 of Archbishop Egbert includes an episcopal benediction of a male or female deacon, and the benediction at the ordination of a “deaconess.”
 

--In the 11th century in the Diocese of Exeter the bishop’s missal contains a service for the making of a deaconess.
 The Diocese of Exeter was in the Province of Canterbury. 

--In 1734 the non-juring Anglican bishops in Scotland, after studying early Church history proposed the revival of “the office of deaconess.” They compiled a full ordination service, although there is no evidence it was used.
 

--In 1862 in England the dean of Chester cathedral, the Rev. John Saul Howson, published his exhaustive study of Christian Testament evidence about deaconesses. He was the chief spokesman for a group of English clergy calling for the restoration of deaconesses, that is, the restoration of women to the Diaconate. He concluded that 

         “The argument for the recognition of deaconesses as part of the Christian 

         ministry is as strong as the argument for the episcopacy.”

--Later that same year Deaconess Elizabeth Catherine Ferard, a white woman and the first woman in the Anglican Communion known to be ordained a deacon with the laying on of hands was ordained on November 30, 1862 by Bishop Tait in London. The fact that Bishop Tait actually ordained Dss. Ferard with the laying on of hands was due to the convincing nature of Howson’s research.
  

Second, (although the few, earliest American Episcopal deaconesses in 1855 and for a few years after that did not all receive the laying on of hands
), some of those made deaconesses before 1889 did receive the laying on of hands. I have been told that all  those made deaconesses after the deaconess canon law was passed (in 1889) were made deaconesses with the laying on of hands.
 That was eighteen years before Anna Alexander’s ordination. 

Third, According to sacramental theology in the catholic Churches, including Anglican theology, several things are necessary for a sacrament to be valid, such as the proper matter (water for baptism, a person not previously baptized who desires baptism), proper intention, proper form (of words), and the proper minister. For example, according to the catholic Churches, a lay person is not the proper minister to perform ordinations. As shown above, “what the Church does” when it makes a woman a deacon/ess is determined by looking over the entire history of the Church, and what the catholic Churches have (always or virtually always) done has been to ordain women to the Diaconate with the laying on of hands. Theologians explain that when a cleric, in this case the bishop, is “trying to ‘do what the Church does’ in performing a particular sacrament or action,” such as baptism, or Holy Unction (the Sacrament of the Sick), etc., then even if that cleric has a vague or otherwise defective idea of what it is that the Church does, the intention of the cleric is nonetheless adequate for sacramental validity and efficacy. For a detailed discussion of this idea see an article by Jean-Marie Tillard, O.P., translated by John Drury, “Sacramental Questions: the Intention of Minister and Recipient.”
 It explains that the officiant must only intend to “do what the Church does” when it does the particular rite (such as a baptism), and the officiant does not have to “intend what the Church intends.” This distinction is crucial. 
Thus if a bishop making a woman a deaconess did not intend to ordain her, and she did not intend to get ordained, but if they each did “intend to do what the Church does” when it sets a woman apart as a deaconess, he would have ordained her, and she would have been ordained. 
So she was ordained a deacon. 




	11. How and When Anna Ellison Butler Alexander was 
      recognized as a deacon of the Episcopal Church

Given the actions of Lambeth 1968 and General Convention 1970, Anna Alexander was [implicitly] formally retroactively recognized as having been ordained a deacon in 1907, because she was in the group of over two hundred other women ordained in the Episcopal Church under the deaconess canon law, with proper
 prayers and the laying on of hands. Lambeth 1968 quoted the Lambeth Conference 1920, which had recognized the deaconesses as having been ordained to the Diaconate, by using these words: 

         “In our judgment the ordination of a Deaconess confers on her Holy Orders. 

         In ordination she receives the ‘character’ of a Deaconess in the Church of 

         God; and, therefore, the status of a woman ordained to the diaconate has the 

         permanence which belongs to Holy Orders. She dedicates herself to a lifelong 

         service.”
  


So she did not become a deacon in 1920, 1968 or 1970, but in 1907, when she was ordained. Her ordination had never been denied by The Episcopal Church. It was formally retroactively explicitly recognized in 1970 by action of General Convention. One might say that it was recognized by Lambeth in 1920, re-recognized in more specific terms by Lambeth in 1968, and formally affirmed by General Convention in 1970. A posthumous recognition is better than no recognition. In 1970 all of the living deaconesses in the Episcopal Church, about fifty women, were covered by this recognition. Most were retired, and only a few later became priests. 
In 1937 the General Convention had authorized the publication of a supplement to the Book of Common Prayer, called the Book of Offices, which included a form (service) for making a deaconess along with other rites that were not used often enough to be in the Book of Common Prayer. The deaconess service had already been in use for decades. The B.O.O. came out in several different editions through the years. From the first edition in 1940, each edition had a form for making deaconesses which called for the bishops to use proper prayers and the laying on of hands. The third edition preface noted that the ordination service for deaconesses, (although it was not called ordination), in the Second Report of the Joint Commission on the Book of Common Prayer Appointed by the General Convention of 1913,
 was used extensively for the second edition of the Book of Offices. It requires the laying on of hands, showing that this was de rigueur before 1919. In other words, according to later Lambeth Conference and General Convention decrees, when bishops went by this book, or by its precursors, (as they all did, as far as is known, in the U.S. since the deaconess canon law was passed in 1889) these were actual ordinations. Other deaconesses had been ordained in the Diocese of Georgia diocese before Anna Alexander, so it is not as if her bishop was at a loss about how to proceed. He had even done it 15 months before. 
It was a sore point with many of the deaconesses that the title of the rite, The Setting Apart of a Deaconesses, was often jokingly and sometimes accidentally referred to by clergymen and others as “The Setting Aside of a Deaconess.” Deaconesses did not consider this funny, nor did they consider its tiresome repetition ad nauseam to be witty.
 It is a distinction about which some confusion persists even now, forty years after the canon was changed, eliminating the word deaconess, and making the canonical provisions for men and women applicants officially equal.
 The wording, as I understand, is intended to reflect on one aspect of holiness, which recognizes that things and people can be set apart for holy purposes. 

She was a deacon all along. The service emphasis of her ministry reflects that fact. 



12. What are the sources of additional information                        

      for learning more about her life? 

People’s memories, including family stories

Newspaper articles, both Church papers and local papers

The Deaconess History Collection at the Archives of the Episcopal Church in Austin,  

     TX, based on material from the Central House for Deaconesses, which I began to 

     process in the late 1970s as the Deaconess History Project: papers, oral history 

     interviews, photographs, finding aids, papers of ancillary organizations, etc.  

A dissertation on the Butler plantation. 
Diocesan archives, housed at The Georgia Historical Society

The Episcopal Church in Georgia, from the Revolutionary War to 1860. by Doris Kirk 

     Collins, Atlants (?), c. 1961.  
Hoskins, Charles Lwanga, Black Episcopalians in Georgia: Strife, Struggle and 
     Salvation. Savannah, GA: privately published, 1980.  

There are several types of literature which Deacon Alexander wrote which have survived.   

     She wrote some letters which survived, she wrote some reports, but there is not much. 
� Theoretically a woman with some African ancestry could have passed for white and been ordained before Anna Alexander. But there is no record or rumor of this having happened. It must be recognized that racial categories, like “black” and “white,” are socially defined constructs subject to reinterpretation and change, not biologically distinct categories. At that time, for example, many white Americans did not consider Italians or Italian-Americans to be white. But now, only 100 years later, virtually all Americans consider Italian-Americans white, and are usually astonished that this obvious “fact” could have been questioned.  


� It was not surprising when the mission work of the Episcopal Church in China was organized as an integral diocese of the Episcopal Church, and then two additional dioceses, and the Church of England came to be in charge of several dioceses, and the Anglican Church of Canada was in charge of another. What is surprising is that these other Anglican Churches did not disengage structurally after the Holy Catholic Church of China organized itself as a branch of the Anglican Communion in 1912!  


� The Rev. Frances Zielinski, Director, Central House for Deaconesses, and the late Rev. Suzanne Radley Hiatt, personal communications, c. 1974. 


� Donovan, op. cit., p. 172, p. 59. 


� The 27 dioceses which did not have any parishes or missions named Good Shepherd/Buen Pastor, according to the directory on the website of the Episcopal Church on August 17, 2012, are: the Convocation, Haiti, Long Island, Virgin Islands, WNY, Easton (MD), NW PA, Pittsburgh, Washington (DC), KY, LA, S E FL, E MI, Eau Claire, Fond du Lac, Quincy, Springfield, MT, W KS, E OR, Micronesia, NV, San Joaquin, Spokane, Columbia, Litoral Ecuador, and Venezuela. The directory is not perfectly up to date. 27 of 109 dioceses in 16 countries did not have any Good Shepherd Churches listed. 


� The definitive study of ancient ordination services was done in Greece about 1949 by E. Theodorou. Wijngaards, John, No Women in Holy Orders? The Women Deacons� XE "Deacons" � of the Early Church. Norwich: Canterbury Press, 2002, reviews this history in an accessible format. There are other books documenting women as priests and bishops through the centuries in numerous territories, based on multiple kinds of evidence. A less critical source when it comes to the hagiography, FitzGerald, Kyriaki Karidoyanes Women Deacons� XE "Deacons" � in the Orthodox Church: Called to Holiness and Ministry, Brookline, MA: Holy Cross Orthodox Press, 1998.   


� A pontifical is a book with the bishop’s parts of various worship services. 


� Nolan, Richard T., ed., The Diaconate Now. Washington: Corpus Books, 1968, “The Office of Deaconess” by Mary P. Truesdell, p. 143-168, p. 157, Egbert’s dates are 732-766. 


� Ibid. It is in the appendix. 


� Truesdell, in Nolan, op. cit., p. 158. 


� Truesdell, op. cit., p. 91.   


� Mary Sudman Donovan, A Different Call: Women’s Ministries in the Episcopal Church 1850-1920. Wilton, CT: Morehouse-Barlow, 1986, p. 91. 
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